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PARSHAT  KI TETZE 
 
Text : 

לֵּחַַׁ ז לַׁחֶַאת שַׁ שַׁ םַוְֶּאת-תְּ ָבִניםִַתקַׁח-ָהאֵּ בַָלךְַּ-הַׁ ןִַייטַׁ עַׁ ֲארַׁכְָּתַָיִמים ָלךְַּלְּמַׁ .וְּהַׁ  

 “Let the mother go, and take only the young, in order that you may 
fare well and have a long life.”  [Deut22:7] 
 

Commentary:  

A. In my own brief span of life, I have seen both these things: 
sometimes a good man perishes in spite of his goodness, and 
sometimes a wicked man endures in spite of his wickedness. [Kohelet 
7:15] 

B. It was for nothing that I kept my heart pure and washed my hands 
in innocence, seeing that I have been constantly afflicted, that each 
morning brings new punishments. [Psalm 73:13] 

C. There is death without sin and suffering without iniquity. [Talmud 
Shabbat 55b] 

D. The Midrash remarks on how great a reward is secured for those 
individuals whom Hashem tests through pain and tribulation. If for 
such an easy mitzvah as ours, the reward is that you will prolong your 
days, how much greater the reward for a mitzvah which presents man 
with a serious challenge.  [R. Elie Munk, The Call of The Torah; Devarim 
p. 229] 

E. You shall do this in the knowledge that all your happiness, present 
and future, depends upon the spirit that informs the Mitzvah you are 
carrying out; namely, your expression of respect for the dignity of 
motherhood. See for example similar Divine promises in connection 
with practical demonstrations of respect for one’s parents (Ex. 20:12 
and Deut 5:16). These similarities should serve to confirm our 
interpretation also of the present commandment. [S.R. Hirsch; 
Commentary on the Torah for Deut. 22:7] 

F.    Although later interpreters tried to soften the unequivocal nature 
of this promise, (by saying, for instance, that the “life” referred to was 
not of this world but beyond the grave and that in fact, the reward for 
the fulfillment of precepts does not occur in this world) its original 



intent cannot be in doubt: long years on this earth are proof of God’s 
favor. To be sure, the righteous did not always appear to prosper, nor 
did the wicked always seem to be targets of Divine wrath. Questions 
about God’s justice were already asked in biblical days – the entire 
Book of Job is devoted to this problem of “theodicy” – and they have 
been asked ever since. Because God’s ways are not fully disclosed to 
man, those who did and do take the biblical promises literally are often 
subjected to severe trials of their faith. Rabbi Elisha ben Abuya (2nd 
century C.E.) observed a young lad who, at his father’s behest, had 
approached a bird’s nest. The boy followed the Torah to the letter, 
driving away the mother bird and taking her offspring, but instead of 
being rewarded with long life for honoring his father and respecting the 
law of the bird’s nest, the lad fell to his death. Elisha thereupon denied 
that God ruled with Justice and defected from traditional Judaism. [W. 
Gunther Plaut, The Torah: A Modern Commentary, p.1488-9] 

Questions: 

1. Can you think of examples where good people suffered or bad people 
prospered? Does this bother you or do you think that this is just the 
way the world works? 

2. We have our own ideas about what constitutes a reward and what is a 
punishment. What may be loved by one person would be perceived as 
a punishment by another.  Does this apply to our verse? 

3. How do you/would you explain the problem of “theodicy” to your 
children? How did your parents explain it to you? 

4. Why does Elisha ben Abuya deny God? How does this affect your 
understanding of God? What other possibilities are there that Elisha 
could have considered to “save” his belief in God? 
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